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The Socio Cultural implications of House-wives rivalry among Yoruba women
of South- WesternNigeria

» b

Olusegun Peter Oke Ph.D
DepartmentofReligious Studies, Universityof Ibadath Ibadan® m
okeolusegun25@gmail.com+2348077023102t +2348023659166 'e

Abstract 1

House wives'rivalry amtong Yoruba women has over theyears become a teethlhg socio-cultural menace théat
requires a scholarly attentionfor family stability and a better society whefie peace and harmonyfind their
footings. It is a knownfact thatfemale gender in Yoruba landand Nigeria ifr general has been marginalized,
stereotyped, decimated and humiliated in various ways by their culture tbqtgives the male counterparts such
opportunity which has negatively impacted them in various ways like depression, physical disability,
psychological trauma and even death. Existing studies on this subject matter, have discussed this menace
extensively from the psychological, physiological, sociological, ethics and legal perspectives, with little
attentionpaid to the intra*gender violence that are common mostly among house wives in Yoruba land which
on many occasions breaks inpieces the social-cultural bond o funity and we-feeting that thepeople are known
for. While many scholars condemn the act in ttsentirety, as itis believedtobi ihcongri'ilyivith rights to dignity
ofhumanperson, personal liberty, private andfaMily life, others are ofthevfew that Womehare to be Seen and
not to be heard andfor this reason, they are tobe continually marginalisedand treated as sedmdfiddles. This
is thegap instudy thispaper intendtofill Methodologically, the researdhempkrys a qualitative method to eiicit
Information from those involved in family matters, culture, gender iasuef and human development-
Recommendationswill be offered where necessapyfor an |mproved<|nter persQnal relatianship amgng wortten
forapeacefulspciefy. Vo . , my-C, K Iv n

Keywords: Socio,Cultural implications, House-wives Rivaby, Yoruba womeiv South- westem
Nigeria. .

\

jealousy amopg cQnwives (Otpgun) (Olabode,
2014). What we gather, frqth ;most of, pur

Introduktion
In traditional Yoruba society, the custom

permits a man to marry more than One Wife (Ojo,
2013). But, it is a taboo fbr a woman to marry
more than one husband as it is contrary to the
custom and the norm ofthe people as it could be
deduced from the Yoruba Sayings, Oju kan ni
ada ni. (Daramola and Jeje, 1975). The
customary permission to marry more than one
wife leads to quarrel due to irreeonciliable
differences among the wives under the same
roof. This irreconeilable differences may not be
necessurily physical attaeks ahd battery in most
cases, but through power of words by eo-wives
to express thertiselves whenthere were issues to
settle (Ajibode, 2011). The usC ofsongs by wives
in a polygamous family in Yoruba land is a
common phenomenon &s it shows emotions,
sentiment and feelings about an action
performed by an individual or a group ofpeople,
gspecially when itinvolves the issue ofrivalry or

interviewees reyealpdi that, thqygh there were
cases of peaCjeflll corexistence attlqng wives in
sotne families, (Molagun, 2004) yetthe ptesence
ofhousewives riyahy/viplence c”pnotbe deni™d
in any culture and spcieiy. of the World.~Otitp,
1991) sinee frictiods oceyr whflfevef there are
more than one person; dotuestic vipleppe is ofhen
uterally used as a metapbpr fgf power
relationships (Arisi, 20,12). Quaprel and
tpisnpderstandiqg are e”pre$sed in different
foprijS, and in differept context?,(Koyuncu &
Chipindu, 2019), It can therofore be defmed as
any form of act, action or reaction that can
traumatize or damage the psychology ofanother
person. The norm in Yoruba land, is for wives
under the, pAme, roof to be united, tolerant, Mid
coopprate with one, another (Awoniyi, 2015).
Ady act that violates these nonps of tolerancq,
Cooperation, mutual, respect and unity is
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considered a deviant behaviour (Clinard, 2020).
Therefore, house-wives rivalry is a social factor
characteristic of any polygamous; society.
(Ajibade,2011)

Among Yoruba people generally,, the
virtue of cogperation, unity and ‘we-feeling' are
held in high esteem (Olatunji, 2021). Wives are
expected to have mutual respect for one another.
A'junior wife (iyawo kekeke) who joins the
family must respect the senior wives she meets $t
home. Also, the senior wives as a norm must
show respect for the junior wifei(Fadipe, 1970).
That is, mutual respect and cooperation are
encouraged. This is because of ithe belief
according to Mbiti/that we-feeling' i$, “weare
because you arevand .because you are we
are”,(Adeate, 2023). Cooperation implies
colleagueship, co-partnership and tie up
relation. Yowba people believe that where
cooperativfe Spirit thrives, theire is always the
growth of fratemity, solidarity, fellow-Teeling,
voluntary assoeidtions, coalitions, federaliiotn,
United ffénts,<eommon ffonts"mutual assistance,
reciprocity, the Spirit of give and take, mutual
ooncessionpcompromise-and oomradeship. Ifcis
in recognition ofthis faCtthat the people render
songs like: ¢

agbajo owo lafinso'ya

ajejeowp kan o gber(i dori (Balogun, 2613)'
Enikanko nje awade
Airinpo ejo I rije wonniya
ppp nie rin
Emasdnnlptpptp
Qponierin |-
We use a combinatjon offists to beat our ehest
Asinglehand canndtcany abig load
Asingle.person cahnottalk in collectivity
failureofsnakesto work in-group

Results intheir being killed indivjdually
Walkinunison

Neverwalkalone

The song abové brings to the.limelight the
concept ofsolidarity among the Yoruba'people.

Olusegun Peter Oke Ph D

We must note here that the spirit of Welfeeling
and the desire for group solidarity constitute
important determinant of morality among the
people (<Doda, 2005). The concept of “‘we-
feelings' is interpreted as the fundamental ideal
ofmorality, which emphasises aneed to consider
others' interest, and that people in society ought
not to reenain entirely selfish or self-centered
(Ellmers, 2019) . One of the basic features of
women folks is the Airican socialism, which
according to Julius Nyerere, of Tanzania, is the
African version of'socialism. The spirit of we-
feeling being eraphasised here has positive
implications in, the socio-economic life of
Yorubawomen. All these are done in the spiritof
cooperation. (Ayantayo, 2002) N

Another aspeot of Yoruba social cultural
value istruthfulness”ldang, 2015). Truthfulness
isan admirable quality in.the Yoruba person, but
the context in'tErms of good or evil it can do the
comraunity >is essential (Oni, 2016). The
timeliness or otherwise of speaking the truth is
part ofthe criteriathatdetermines the maturity of
an individual in the community.,: Among
housewives, truthftiiness (ododo tabi otitp)
embraces reliability, and reliability itself
presupposes that house wives (Wives ,underthe
same roofmust as a matterofnorm be'truthful in
their day-to dayrelationship)(Faborode, 2022).
While a truthful person will be relied upon to
speak the truth when oecasion demands. Among
housewives themforei »one dfiitbe nonns that
must be imbibed is truthfulness, Although,
Yoruba people admire afruthfiil person, they
disapprove of someone who provMe&'truthful
information that implicates others and causes
conflict at the familydevehor in the community
(Igboin, 2011). dnridiculingsuch aetfthey say,
olofofo ko gba egbRwa ibi ope lo mo, meaning,
tale-bearing on others doesndét have any reward,
itonly guarantees worthless praise.

Itiswhen relationship among housewives
tums sour due to irreconcildble dififerences as
poiuted out above, that different songs are used
by the parties involved to express their
resentment. This portends that oral tradition in
which song is one of them has a great influence
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upon the people who use it and its effects are
tremendous on the issue pertaining to domestic
violence. Therefore, when a word of abuse is
uttered to someone, its effect is like flogging and
it generates a corollary reaction. It is very
common among women in Yoruba land
especially in a polygynoys marriage or in an
extended family that whenever there is any
quarrel between two house-wives or among
many, they resort to verbal dialogue that is
abusive in nature (Odeleye, 2019). This couldbe
ordinary abusive words or abusive songs. A
Yoruba aphorism that, “Orin nii saaju ija -
singing begets fighting” indicates that singing
abusive songs always proceeds fighting. Hence,
iti Yoruba society, songs can manifest in form of
violdnce in polygamous households.

Yoruba women are generally peace”
loving and so, instead of always going into
physical assault, they result to verbal attacks
through singing and chanting of verbal art m
their negotiafion for matriarchy (Ajibada, 2011),,,,
In other words, their expression of violence is
mostly verbal (Rico, 1997). But, this is not to
deny the fact that women at times go into
physical combat. The nonns in traditional
marriage institution turn deviant when wife or
wives gqg against the acceptable Standard (Oke,
2018) . Wives engaging in abusive words or
expressions have done contrary .to the norm of
the communities and the descrved punishment
will be given to such wife by the entire members
ofthe community.

Rivalry among wives is very common in a
polygamous home where each of the wives
would want to exert her authority over the other
(Madhavan, 2002). This is usually the case inthe
traditional Yoruba society where the custom
permits a man to marry rijore than one wife.(
Akintan, 2013). For example, 'mAshipa'm 1958,
there was a serious rivalry between two wives of
the same husband. When the matter could not be
resolved by the husband, he called on thedlders
in the community. They made the two to pourtd
water in the mortar until their palms began to
epeet The other case oecurred! in AkmlaJ®%4:1962
where rivalry betweeh two wives caused serious
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tension in the family (Adegoke, 2014). In fact,
the case got to the palace before it could be
resolved. The two were made to pay fine and
were also cautioned. One other case of rivalry
between two wives happened in Ipetumodu in
1974, which was eventually resolved at the
palace ofthen Apetumodu with the assistance of
other chiefs after the Edi traditional singers
exposed them.

The agrarian nature of the Yoruba people
made many men to marry more than one wife.
This they did to help them in their farming
activities (Akorede, 2011). The beliefamong the
Yoruba people is that, the wealth of a man is
determined by the number ofwives and children
he has. In other words, a man who marries many
wives, will have many children, and
consequently, such children would provide
cheap labour forthe man in his farming activities
(Baloyi, 2013). On the other hand, polygamy
opens door for unhealthy relationship among
wives by making them to engage in different
types of abusive and retaliatory songs against
one another. Since these women came from
different backgrounds, and coupled with the fact
that inter or intra gender violence is inevitable in
all cultures and societies ofthe world, as we have
it manifesting among wives in Yoruba land.
More so, it is a social factor and the basic feature
of any polygamous society, (Ogundeji, 2011)
When bpuse-wives rivalry ooeurs among wives
in any community in Yoruba land, the eldersin
the affected community were called upon when
the husband could not resolve the issue (AgbaKkii
wo loja ki ori oma tuntun wo). The elder are
always around to conrect any abnormality notice
in the community. The elders came together to
intervene (petu siwpn lokan).

At times, their presence was not to
apportion blame. But, if any of the wives was
stubbom and obstinate, the elders dealt with her
accordingly. She would be made to pound water
inthe mortar as the people in the compound sang
various songs '‘ofwaming ( Segilola, 2016). The
Edi chotdl gtoup came on board when they
discovered the incessant rivalry among the
wives was not resolvedlas a result of the
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stubbomness ofone ofthe wives. They gathered
at the front of the house of their victims. What
usually led to exchange ofabusive songs is when
a dominating spouse .or co-wife, through
emotional or physical abuse, creates an
environment of fear and intimidation that might
prevents others from freely choosing how to live
their lives. The stubbom ones among them
would be cautioned in songs. This they did by
describing her not necessarily by mentioning her
narpe. We observed from the information
gathered that the best she could do was to remain
indoor. Ifshe eomes outin an attempt to confront
the Edi choral group, they would embarrass her
by throwing sticks and stones ather. Pounding of
water in the mortal by the warring parties was to

lyalemibamije

Olusegun Peter Oke PhD

punish the wives and to serve as deterrent to
others. As they pound, Edi ehoral group would
sing songs againsttheir action.

What on many occasions led to house
wives rivalry is the misunderstanding and
quarrel which must have reached a level that
each ofthe women involved do not bother what
may be the consequence of their actions, they
can go to the extent of using body abuse (eebu
ara) on one another, most especially, if anyone
of them has a physieal deformity, the other
woman uses such a deformity to abuse her.
Whenever there was crisis between co-wives or
house wives in a compound, the quarrelling
woman usually renders the type of songs
excerptedbeiow to abuse the otherwoman.

My seniorwife assassinated my character

Onimogberu She said that | stole locustbeans
lyale mibamije My senior wife assassinated my character
Onimogbe'yo She saidl stolesalt

Kininofibayaleje
Eleteagbono

lyale mi (iete bo mi
Otutuyipo o

The locust beans and salt in the song above,
according to our to the information gathered
could be metaphorically described as worthless
and cheap, and for anybody to steal such
Commodities shojws high level of poverty. The
singer then uses a subtle and mild way to attack
her victim. (Ajibade, 2009) Teeth like locust

E ma rojo mfesu lona oko x2
Emi re ko laja
Ayo loy.Qo Ifige

group
JEma rojo mifesu lona oko

The first and the second lines of this song is a
reply as well as a waming to a co-wife who had
first abused her not to report her case to Esu. In
Yoriiba land, Esu is believed to be a deity that
punishes an offender. In the third line of the
song, the woman is expressly telling her co-wife
that she did not fight with her but her inability to

Whatcan I do to spoil her charactertoo

The one who has teeth that looks like basket
My senior co—wife cover me with your lips
This cold is too much (for me)

beans simply mean dirty teeth, loose lower lip.
When the recipient hears this kind of song,
definitely she will know she is the one she is
being referred to and she can also reply with
another abusive song. This js nothing more than
verbal assault that arises from polgyny. The
reply to suchasong can go like:

Don’t relay my case to ESU on your way to the farm x2
Itis not with you I fought
Your inability to buy group uniform diassociates from the

Don’t relay my case to Esu on your way to the farm

buy group uniform (Aso Egbe) does not give her
the opportunity to join the group. This tradition
is very common in various communities in
Yoruba land. So, any member who does not
contribute for one reason or the other will be
easily identified and disgraced. This is why the
woman istrying to exonerate herseif.
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In response to this, the other woman may answer her in this form:

Gbigbo laja n gbox2
Eniyan gidi ki n baja gbo nigboro
Gbigbo laja n gbo

Barking of a dog is likened to an intelligible
noise which is meaningless and serves no
purpose. This is just to dehumanize the other
woman that all she was saying was mere noise. A
Situation like this if not properly handled by the
husband and the elderly ones in the family, may
result into physical combat which will
automatically affect the Children ffom the two
women. (Oladele, 2014). Most of those we
interviewed were affirmative about the
prevalence of house wives rivalry in Yoruba

Mo n boko soro

Opo gbenu leganna 1

Opo ma ronu

Oni tire ti d'orun

Pareke, pareke o oni tire ti d'orun

The song above was used to satirize a jealous
woman who Killed her husband. She regretted
her action and the Edi choral group condemned
her action in its entirety. The woman though,
very young according to 6ur informant could not
see anybody to marry due to her behaviour as
everybody was afraid of eveti moving close to
her. She remained unmarried tili she died (Oke,
2013). Her leaning on the wall, as we have it ip
the song above, shows, a high level of remorse.
From the focused group discussion we had ffom

Je n se temi 00 ee x2
Owo ki n kowo lorun
Je n se temi

This song above was said to come from the
younger wife who feit that the senior wife was
giving her serious problem which she could no
longer endure. (Cook, 1997). She wanted to be
free from enslavement, oppression and

It is the habit of dog to bark x2
No reasonable person barks with dog outside
It is the habit of dog to bark

land. They informed us of an incident that
occurred around 1959, where a woman out of
jealousy killed her hushand (Oyewole, 2013).

The woman discovered that her husband
was in deep love with her junior wife and in an
attempt to woo the husband to her side, the other
women (junior wife) killed her husband in the
process. The secret of his death was late
uncovered and other women (Obinrin ile) in the
compound in collaboration with the Edi choral
group tumed her to a laughing stock.

I was discussing with my husband

A widow leaned against the wall thinking
Widow, stop thinking

Your suitor is away to the world beyond
Your suitor is away to the world Beyond.

Qmosu, Qmole and Obinrin lle, in Akinlalu,
fhere was a bitter rivalry that occurred between
two wives ofthe same husband which generated
into a serious tension in the family. Before the
crisis was resolved, many songs were sung by
the two wives to show the displeasure to the
action of the other woman. The younger wife
was unhappy about the high handedness ofthe
senior wife and in order to address her excesses,
the younger wife sang this song in Akinlalu in
1968,

Give me the chance to do my own
A business does not obstract another business
Give me the chance to do my own.

repression which the senior wife had subjected
her to. The leader of the Edi choral group in
Ipetumodu said that on many occasions, when a
house wife especially the senior wife is a
rumourmonger, a tale-bearer and back-bitter,
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they used songs laced with satire to warn such a

senior wife to desist from such act of tale-
bearing since the tradition does not perrnit the

lyale ileyii sofofo lo
Nijo kefa lo to wole de
O sofofo lo

The Edi choral group did not mention name”But,
from the description, the woman knew that she
was the one that the Edi choral group was
singing against. She confronted the group
members and she was seriously beaten. The
matter was taken to one of the community
leaders and she received serious sanction for her
action. (Ayoola, 2014). As she was told, nobody
dare attack the Edi choral group. She apologized
and was asked to reconcile with the other co-
wives. We observed how the songs were
rendered and through interview, we were able to
know that those who were Satirized either fled

Mo gbejemureke mi de

younger wife or wives to engage in
confrontation with their senior. One of such
songs rendered by our interviewee is:

Our senior co-wife is tale bearing around
She retumed on the sixth day
She has gone ion tale bearing

the community or asked for forgiveness. In all
these, Edi choral group is not left out. They went
round to make a Compilation of different deviant
behavours that are detrimental to the cooperate
existence ofthe societylThey gather information
from Qkunrin ile, Obmrirt ile, and Omosu.
According to the group, they do this in order to
teach others lessons and to maintain sanity in the
society; they sing different satirical Songs most
espee'ially during the populér Edi festival that
lasted;for 7 days. For instance, a womah who
usurped the youngWVife's positlon is satirizied
thus:

I have brought my fuft fair

Jemureke Fun fair
lwp nikap ko I'pko mp toju You are not the only one to be taken care of by ouf
husband
JBrpurekQ, . . Lo Funfair
B'orun b'akanyale, a ni oun ni iyale She changes her identity .from the younger to the older
. wife
Jemureke Funfair

She changes her identity from the older
To the younger wife

B'orun ba kan yawo
A tun loun ni 'yawo

JBmureke Funfair .
Iwp ni kan ko m baba mo n toju Our husband is not for you only kr-
Jemuteke ¥  Flnfair

Similarly, there is this other satiridal (Ogunranti, 1987) song, used to warn people against their
mischievous acts. For exatapla: !

Ofofo ileyiiyera afe sprp awox2 The tale-bearer in this house gives us Chance
Ka magbodo soro " ) ~ We must not talk 1,1

"Ka ma gbodo senu wtiye We must not move olr lips
Ofofo ilevyii ypra The tale-bearer in this house gives us chance
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Other one is:

Iya Aladukefaduke morax2
Tori iwo lagba o

Tani ko mp nileyii

lya Aladukefaduke mora

This also was sung:
Won ni a mp wii
Awao WII
Qba ni a wi
Awa o wii
fyale orop'omo re o
lyale orofpmo re Ipogunje

In the first song above, the senior wife in this song
according to the people interviewed wlio were Edi
traditional singers said that the senior wife had
taken the husband ffom the junior wife. She does
not allow the junior wife tp have access to her
husband. The h?ad of the $di choral group was
informed atyout thip ugly developipenj and a song
was composed against her action. This incident
happened in 1982 in Akmlalu. When the Edi choral
group gathered in front of her house sitjging” the
woman pfete'nded as if nétliipg had happened as
she cdme out with thejliniof wife hand-itl-hand and
waved to the people that they were flo longer
fighting. They quickly resolved their gtlevances to
avoid any public disgrace from the Edi choral
group and members of the commuflity. That was
how the matter was laid to rest."{ Olanrewaju,
2015). One other metnber of the choral group by
name Jumoke said that it is important to note from
the song above that Edi chofal group in Yoruba
land are not respecters of anybddy when it comes
to pointing out hioral laxity 6n the patt of any
individual. She Went further that Edi choral singers
are thugs who are not afraid ofanybody (Adebayd,
2017). The only catbgory ofpeople that Is free from
them are those who have not stained their hands or
got involved iii any deviant adt. (Otit6ade, 2,016).
The secopd song above is an indication that
there is a traitor among the wives who discloses
their secrets to other members of the family and
Outsiders, whert one hears such songs, One Would
beware of whéat to say in such a Situation. In the
song above, a large proportion of Our interviewees
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The senior wife to Aduke cooperate with Adukex?
Because you are the senior wife

Who does not know in his community

The senior wife to Aduke cooperate with Aduke

They forbid us to say it

We shall say it

The king wants it said

We shall say it

A wicked senior wife killed her son

A wicked senior wife poisoned her own son

made us to understand that the most senior wife
was the tale-bearer. The other wives (lyawo ile)
ganged up against her with the Edi choral group to
cautiort the woman to stop hef'act. The woman in
question was not happy with the choral group for
exposing her; nonetheless, she apdlogized to the
group and promised to tum on a new leaf. The third
song was very common among the Edi choral
group in parts of Yoruba land. It is a song which is
sung during friction among co wives. This is in
recognition to dge grade Status in Yoruba land.
When frequent misunderstanding occurred
between co-wives and it-seemed there was no
solution, Edi choral singers' céuld take it upon
themselves to warm Suchwives in song 6n the rieed
to embrace peace.

This fourth song was'bomposed by the Edi
choral group against a Woman who out ofjealousy
killed her own son. Tiife case was a pathetic one.
Most pf the people interviewed could not
remember the year. But know quite well that it
happened in a town called Isope, now into extinct.
They said it happened long time ago. The Woman
in question prepared some concortion for rats. The
concortidn was said to have been mixed With a
strong anti-seticide, But, it is quite unfortunate that
her last bom who slept, woke and went directly to
the food, ate it and died, Before, the boy could be
rushed to the hospital, he had died, The Mhole
commuhity did not take any pity on her at all as we
were told that she was a wicked woman. During the
t2di feStlval,, they composed the above song to
conderhk hef action and to warn that she should
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desist ffom being wicked”. This woman, according
to Information received from our informant,
regretted her action as she wept uncontrollably. On
the whole, majority of our informants said that
what they observed then was that issues such as
house wives rivalry or incessant fight and
misunderstanding among wives drastically
reduced. In fact, husbands wamed their wives on a
daily basis not to disgrace them as they usually say
this in Yoruba, “E mako mijade bi omo ojo mejo o,
ta lo mp okolo mi I'pypo"'meaning, Don't bring me
out like an eight day old baby or I go about quietly,
please, don't expose me. These songs above were
used to address deviant behaviours associated with
house wives rivalry in'Yoruba communities.
Though, in the recent times, the culture of
having marrying more than one wife has reduced
significantly. This is majorly due to the economic
reality in the country now.  People, most
especially, thbse who belong to some religious
faith will teil you that marrying more than one wife
is unbiblical. Even, today, many young men who
are of marriageable age, prefer to have baby out of
wedlock. There reason being that, marriage
requires a lot of responsibilities of which they are
not ready to bear at all. Culture contact has also
reduce the rate at which people marry wives. In
many ofthe developed countries ofthe world, men
marry one wife. Despite this, we still have men
who many still get married to more than one wife in
Yorubasociety and leave peacefully.

Concluding Remarks and recommendation

We have been able in this work to examine
the socio-cultural implications of house wives
rivalry among women in Yoruba land. We belief
that house wives rivalry occur due to irreconcilable
factors. This on many occasions has caused a lot of
tensions and disaffection in the family set up,
making children from such family to see
themseives as enemies. It is therefore, important at
this point that husband in a polygamous
relationship must ensure that peace reign as there is
no alternative to peaceful co-existence. Eiders in
the family shéuld also make it a point of duty to
make necessary 'Intervention whenever there is
conflict between wives. Non-Governmental
organizations can also be of help in this regard by
organising seminars, workshops and Conferences

Olusegun Peter Oke Ph D

where topical issues relating to peace as an
Obligation at family setting will be discussed. This
will help house wives a lot and matters that usually
lead to conflict will be settled amicably without
washing their dirty attire outside for people to see.
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